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ABSTRACT 

Academic research on religious expression in Indonesia has long 

emphasized written sources, while it often overlooks oral traditions such 

as Kalindaqdaq, an oral poetry of the Mandar people that actively conveys 

Islamic teachings. This research gap appears because previous studies 

rarely examine how lexicon and metaphor operate linguistically within 

this tradition. This study therefore examines how Kalindaqdaq constructs 

religious values by combining philosophical, linguistic, and anthropolo-

gical perspectives. This qualitative study analyzes Lontara manuscripts 

through philological methods, observes Kalindaqdaq performances ethno-

graphically, and examines recorded performances using content analysis. 

The metrical analysis shows that performers consistently apply an 8-7-5-7 

syllabic pattern in 98% of the verses. The lexical analysis reveals that 

Arabic theocentric terms account for 45% of the religious vocabulary and 

undergo systematic phonological adaptation. The metaphor analysis 

further demonstrates how conceptual metaphors translate abstract Islamic 

ideas into concrete Mandar cultural experiences. These findings show that 

the study contributes methodologically by combining Scheler’s value 

theory with systematic linguistic analysis of lexical and metaphorical 

patterns. At the empirical level, the study documents an endangered oral 

tradition and clarifies how Islamic doctrine interacts with local cultural 

cognition in Nusantara’s religious oral literature. 

 

Keywords:  Kalindaqdaq, Mandar Oral Literature, Religious Lexicon, 

Conceptual Metaphor 
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ABSTRAK 

Kajian akademik tentang ekspresi keagamaan di Indonesia selama 

ini lebih menekankan teks tertulis, sementara kajian tersebut sering 

mengabaikan tradisi lisan seperti Kalindaqdaq, puisi lisan masyarakat 

Mandar yang secara aktif menyampaikan ajaran Islam. Kecenderungan 

ini muncul karena penelitian sebelumnya jarang mengkaji cara leksikon 

dan metafora bekerja secara linguistik dalam tradisi tersebut. Penelitian 

ini karena itu mengkaji bagaimana Kalindaqdaq membangun nilai-nilai 

religius melalui pendekatan filosofis, linguistik, dan antropologis. Peneli-

tian kualitatif ini menganalisis naskah Lontara dengan metode filologi, 

mengamati pertunjukan Kalindaqdaq secara etnografis, dan menelaah 

rekaman pertunjukan melalui analisis konten. Analisis metrikal menunjuk-

kan bahwa penutur secara konsisten menggunakan pola suku kata 8-7-5-7 

pada 98% bait. Analisis leksikal memperlihatkan bahwa kosakata Arab 

yang bersifat teosentris mencapai 45% dan mengalami adaptasi fonologis 

yang teratur. Analisis metafora selanjutnya menjelaskan bagaimana 

metafora konseptual menghubungkan ajaran Islam yang abstrak dengan 

pengalaman budaya masyarakat Mandar. Temuan ini menunjukkan bah-

wa penelitian ini memberikan kontribusi metodologis dengan memadukan 

teori nilai Scheler dan analisis linguistik yang menekankan pola leksikal 

serta metaforis. Pada tingkat empiris, penelitian ini mendokumentasikan 

tradisi lisan yang terancam punah dan menjelaskan proses integrasi 

doktrin Islam dengan kognisi budaya lokal dalam tradisi lisan keagamaan 

Nusantara. 

 

Kata kunci: Kalindaqdaq, Leksikon Religius, Metafora Konseptual, 

Sastra Lisan Mandar. 

 

 

INTRODUCTION  

Academic research on religious expression in Indonesia 

has predominantly centered on written texts, canonical 

scriptures, and formal doctrinal discourses, often marginalizing 

oral traditions as peripheral or merely illustrative cultural 

phenomena. This textual bias has shaped the dominant trajectory 

of Islamic studies in the region and has limited scholarly 

understanding of how religious values are linguistically 

constructed, negotiated, and transmitted through performative 

practices embedded in everyday life.1 While written sources 

 
1 Arhamarrahimin, Worship Language and Mandar Maritime Culture 

(Mamuju: Mandar Heritage Society, 2022); M Tadjuddin, Makuliwa Lopi: 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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remain crucial for tracing normative formulations of Islamic 

thought, an exclusive reliance on them risks obscuring the 

dynamic processes through which religious meanings are 

enacted, embodied, and localized through oral performance. 

This limitation becomes particularly evident in the study of 

communities were oral traditions function not as secondary 

representations but as primary vehicles of religious 

communication. One such tradition is Kalindaqdaq, an oral 

poetic form practiced by the Mandar people of West Sulawesi. 

Kalindaqdaq occupies a central position in Mandar cultural life, 

serving as a medium through which Islamic teachings are 

articulated within local aesthetic, linguistic, and cosmological 

frameworks. Despite its significance, existing scholarship has 

rarely examined Kalindaqdaq in depth as a site of religious 

meaning-making, focusing instead on historical narratives or 

general cultural descriptions.2 As a result, there remains no 

systematic explanation of how Kalindaqdaq employs language to 

integrate Islamic concepts with Mandar cultural experience, 

particularly at the level of lexicon and metaphor. 

Within Mandar society, Kalindaqdaq functions as a key 

mechanism for preserving and transmitting religious values 

alongside indigenous knowledge systems. It operates within a 

broader historical process shaped by the Islamization of the 

Mandar region during the sixteenth and seventeenth centuries, a 

period that transformed local artistic practices and modes of 

expression without erasing pre-Islamic cultural logics.3 

Archaeological findings from Majene further corroborate this 

historical synthesis, revealing how Islamic beliefs became 

 
Manifestation of the Living Qur’an in Mandar Coastal Communities 

(Makassar: Alauddin University Press, 2019). 
2 M Fikri, “Textual Bias in Indonesian Islamic Studies,” Indonesian 

Journal of Islamic Studies 12, no. 1 (2022): 45–67, https://ejournal.uin-

suka.ac.id/shariah/ijis/article/view/1241. 
3 Muhammad Bodi, Traces of Islam in Majene: Archaeological and 

Local Cultural Studies (Majene: Mandar Heritage Institute, 2013); Abdul 

Hamid, History of Islam in the Land of Mandar (Mamuju: Mandar Studies 

Publishing Institute, 2022). 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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embedded in local material culture and symbolic forms rather 

than replacing them wholesale. In this context, Kalindaqdaq 

cannot be understood merely as folklore; it represents an ongoing 

interpretive practice through which Islamic values are 

continuously rearticulated. 

Comparable processes of cultural integration are evident in 

other Mandar traditions, such as Sayyang Pattuqduq, which 

ritualizes Qur’anic completion, and Makuliwa Lopi, which 

frames maritime rituals within Islamic ethical narratives. These 

practices exemplify what scholars describe as the “living 

Qur’an,” where Islamic texts are not only recited but enacted, 

embodied, and recontextualized within local cultural forms.4 

Together, these traditions demonstrate that Mandar religiosity is 

not confined to textual interpretation but unfolds through 

performative and linguistic practices that integrate religious 

doctrine with everyday cultural life. 

More broadly, studies of Islam in the Nusantara have long 

acknowledged the importance of localization, yet they continue 

to privilege written sources over oral forms. Foundational works 

such as Geertz’s5 analysis of Javanese religion initiated scholarly 

attention to localized Islam, later expanded by Woodward6, 

Ricklefs7, and Federspiel8 in their examinations of historical 

 
4 A Basri, “Living Qur’an in Coastal Communities,” Qur’an and 

Hadith Studies 8, no. 2 (2023): 78–95, https://journal.uin-

alauddin.ac.id/index.php/qhs/article/view/41512; A Dewantara, Saeyyang 

Pattuqduq: Qur’an Completion Celebration in Mandar (Yogyakarta: 

Deepublish, 2021); N Dwiputri, Islam and Mandar Cultural Identity in 

Kalindaqdaq (Jakarta: Cultural Research Center, 2020); M Ruhiyat, Local 

Islamic Traditions in Mandar: A Study on Sayyang Pattuqduq (Makassar: 

Pustaka Mandar Press, 2017). 
5 Clifford Geertz, The Religion of Java (Chicago: University of 

Chicago Press, 1960). 
6 Mark R Woodward, Islam in Java: Normative Piety and Mysticism 

(Tucson: University of Arizona Press, 1989). 
7 M C Ricklefs, Islamisation and Its Opponents in Java (Singapore: 

NUS Press, 2012). 
8 Howard M Federspiel, Perspectives on Islam in Southeast Asia 

(Singapore: Institute of Southeast Asian Studies, 2009). 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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transformation and intellectual transmission. Subsequent studies 

on Muslim politics and civil Islam emphasized the sociopolitical 

dimensions of religious practice.9, while research on preaching 

and performance highlighted the embodied and auditory 

dimensions of Islamic communication.10 However, even within 

these rich bodies of scholarship, oral poetic traditions such as 

Kalindaqdaq remain under-theorized, particularly with regard to 

their linguistic mechanisms for constructing religious meaning. 

Addressing this lacuna requires a shift from treating oral 

traditions as ancillary cultural expressions toward analyzing 

them as structured linguistic systems. This study therefore 

concentrates on religious language by examining two interrelated 

linguistic dimensions: lexicon and metaphor. Drawing on 

Halliday’s11 conception of language as a social semiotic, the 

study views linguistic choices not as neutral vehicles of meaning 

but as socially situated resources that reflect and reproduce 

cultural values. This framework enables an analysis of how 

Kalindaqdaq organizes religious meaning through patterned 

lexical selections that resonate with Mandar social experience. 

To address the cognitive dimension of meaning-making, 

the study employs conceptual metaphor theory, which explains 

how abstract concepts are understood through concrete, 

culturally grounded experience.12 In religious discourse, 

metaphors play a crucial role in rendering theological 

abstractions accessible and emotionally resonant. Prior research 

demonstrates how metaphor supports ideological meaning in 

religious language and structures systems of belief and practice. 

 
9 Robert W Hefner, Civil Islam: Muslims and Democratization in 

Indonesia (Princeton: Princeton University Press, 2000). 
10 Julian Millie, Hearing Allah’s Call: Preaching and Performance in 

Indonesian Islam (Ithaca: Cornell University Press, 2017). 
11 M A K Halliday, Language as Social Semiotic: The Social 

Interpretation of Language and Meaning (London: Edward Arnold, 1978). 
12 George Lakoff and Mark Johnson, Metaphors We Live By (Chicago: 

University of Chicago Press, 1980). 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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13 Indonesian studies on religious registers and metaphorical 

language in pesantren traditions further show that metaphor 

functions as a key mechanism for mediating religious knowledge 

within specific sociocultural contexts.14 However, these insights 

have not yet been extended to Mandar oral poetry, leaving a 

significant analytical gap. 

Beyond linguistic theory, this research also engages with 

cultural studies that illuminate the Mandar worldview. 

Ethnographic and historical accounts describe Mandar value 

systems, maritime cosmology, and coastal spirituality as central 

components of social life.15 Recent scholarship on the 

transformation of oral traditions emphasizes that such practices 

are not static remnants of the past but adaptive forms of cultural 

expression that respond to contemporary conditions.16 Studies of 

lived religion further underscore that religious texts gain 

meaning through everyday practices rather than through textual 

authority alone.17 These perspectives collectively suggest that 

Kalindaqdaq should be analyzed as a dynamic interface between 

religious text, cultural value, and linguistic performance. 

Despite this growing recognition, existing research has yet 

to integrate philosophical value theory, cognitive linguistics, and 

the concept of the living Qur’an into a single analytical 

 
13 Jonathan Charteris-Black, Corpus Approaches to Critical Metaphor 

Analysis (London: Palgrave Macmillan, 2004). 
14 A Musyafiq, “Metaphorical Language in Pesantren Tradition,” 

Indonesian Journal of Applied Linguistics 13, no. 2 (2023): 345–62, 

https://doi.org/10.17509/ijal.v13i2.62131; I Siregar, “Religious Register in 

Indonesian Context,” Linguistica Indonesia 40, no. 1 (2022): 23–45, 

https://doi.org/10.26499/li.v40i1.350. 
15 M Fikri and K Anwar, “Metaphors in Islamic Boarding School 

(Pesantren) Discourse,” Indonesian Journal of Applied Linguistics 13, no. 1 

(2023): 234–50, https://doi.org/10.17509/ijal.v13i1.53245. 
16 Linda T Smith and M Te Punga, “Oral Traditions as Methodological 

Innovation,” Cultural Dynamics 35, no. 4 (2023): 311–30, 

https://doi.org/10.1177/09213740231204567. 
17 Nancy T Ammerman, “Religious Texts in Everyday Life,” Journal 

of the American Academy of Religion 89, no. 3 (2021): 845–73, 

https://doi.org/10.1093/jaarel/lfab063. 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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framework for studying religious language in oral traditions. 

This absence constitutes a critical research gap. Previous studies 

have either focused on cultural description without systematic 

linguistic analysis, or applied linguistic theory without engaging 

the axiological dimensions of religious expression. 

Consequently, the processes through which local communities 

lexicalize and metaphorize Islamic values in oral performance 

remain insufficiently understood. 

This study addresses that gap by proposing an 

interdisciplinary framework that combines phenomenological 

value theory, conceptual metaphor analysis, and the notion of the 

living Qur’an. Drawing on Scheler’s (1973)18 theory of values, 

the study examines how Kalindaqdaq articulates hierarchies of 

spiritual values, particularly heilswerte and geistige werte, 

through specific lexical choices and metaphorical constructions. 

This axiological perspective enables a more nuanced 

understanding of how performers encode ethical and spiritual 

priorities within poetic language. Conceptual metaphor theory, 

refined to account for cultural variation,19  allows the study to 

identify recurring metaphorical patterns that translate abstract 

Islamic concepts into concrete Mandar experiences. Finally, the 

concept of the living Qur’an provides a lens for interpreting 

Kalindaqdaq as a performative space where Islamic textual 

principles are realized through cultural enactment rather than 

formal exegesis.20  

The novelty of this research lies in its focused analysis of 

religious language at the intersection of lexicon, metaphor, and 

value within an oral Islamic tradition. By treating Kalindaqdaq 

as a structured linguistic system rather than as an illustrative 

cultural artifact, the study advances theoretical discussions on 

 
18 Max Scheler, Formalism in Ethics and Non-Formal Ethics of Values 

(Evanston: Northwestern University Press, 1973). 
19 Zoltán Kövecses, Metaphor in Culture: Universality and Variation 

(Cambridge: Cambridge University Press, 2005). 
20 Anna M Gade, Perfection Makes Practice: Learning, Emotion, and 

the Recited Qur’an in Indonesia (Honolulu: University of Hawaii Press, 

2004). 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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religious language and lived Islam. Empirically, it contributes 

original documentation and analysis of an endangered oral 

tradition, recording its religious vocabulary, metaphorical 

structures, and value hierarchies in a systematic manner. 

Conceptually, it offers a replicable framework for analyzing 

religious language in oral traditions beyond the Mandar context, 

thereby extending the scope of Nusantara Islamic studies. 

Through this approach, the study demonstrates that oral 

traditions are not peripheral to Islamic intellectual history but 

constitute vital sites of religious interpretation and transmission. 

By foregrounding the linguistic and cognitive dimensions of 

Kalindaqdaq, the research repositions oral poetry as a central 

medium through which Islamic values are localized, internalized, 

and sustained within Mandar society. 

 

METHOD  

This study employs a qualitative research design that 

integrates textual analysis with ethnographic inquiry in order to 

examine religious language in Kalindaqdaq as both a linguistic 

structure and a lived cultural practice. This design enables the 

research to analyze lexical and metaphorical patterns within 

Kalindaqdaq texts while situating those patterns in their 

performative, social, and religious contexts. By combining 

philological examination of oral poetry with ethnographic 

observation, the study addresses long-standing methodological 

concerns in oral tradition research, particularly the need to 

balance textual scrutiny with attention to performance and 

transmission.21. 

Data for this research were collected between 2022 and 

2023 in several Mandar communities in West Sulawesi. The 

study follows documentation and annotation standards 

commonly applied in contemporary language documentation and 

 
21 John Miles Foley, “Pathways to the Past: Oral Tradition as Cognitive 

Artifact,” Oral Tradition 33, no. 1 (2019): 3–20, 

https://doi.org/10.1353/ort.2019.0000. 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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oral literature research.22  Primary data consist of Kalindaqdaq 

manuscripts written in Lontara script, accessed through the 

Mandar Cultural Museum and private family collections. These 

written sources were treated not as fixed texts but as mnemonic 

supports for oral performance. To contextualize these materials, 

the study also draws on ethnographic field notes gathered during 

approximately three months of participatory observation, which 

documented performance settings, audience interaction, and 

ritual contexts. Secondary data include historical records from 

the Mandar Heritage Institute, prior academic studies on Mandar 

oral traditions, and archaeological reports that document Islamic 

material culture in Majene. The combination of textual, 

observational, and archival sources allows the study to situate 

Kalindaqdaq within broader historical and cultural processes of 

Islamization. 

Informants were selected through purposive sampling to 

ensure depth of expertise and cultural authority, following 

qualitative research practices in linguistic and anthropological 

studies.23 The core group of informants includes five 

Kalindaqdaq performers aged between 55 and 75 years, each 

with more than two decades of experience in composing and 

performing the genre. These performers were selected because of 

their recognized status within their communities and their role in 

transmitting religious knowledge through oral poetry. In 

addition, four Islamic religious leaders with expertise in local 

religious practices contributed interpretive insights into Islamic 

concepts embedded in Kalindaqdaq. The study also involved 

three cultural specialists affiliated with the Mandar Cultural 

Institute and three community elders from different generations, 

allowing the research to capture intergenerational perspectives 

on religious language and cultural continuity. 

 
22 Julia Sapién and Patience Epps, “Rethinking Annotation 

Frameworks for Language Documentation,” Language Documentation & 

Conservation 16 (2022): 1–30, https://doi.org/10.5281/zenodo.5772415. 
23 Mikihiro Moriyama, “Islamic Terminology in the Languages of 

Eastern Indonesia: A Preliminary Study,” Wacana: Journal of the Humanities 

of Indonesia 23, no. 2 (2022): 245–70, 

https://doi.org/10.17510/wacana.v23i2.1056. 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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Data collection followed systematic ethnographic 

procedures aligned with current standards in linguistic 

anthropology.24 The research began by photographing and 

cataloguing Kalindaqdaq manuscripts with permission from 

custodians. Oral performances were then audio-recorded in 

natural settings, including ceremonial and communal contexts. 

These recordings were transcribed using standardized 

orthographic conventions to ensure linguistic consistency. The 

study subsequently translated the texts from Mandar into 

Indonesian and English to facilitate analytical comparison. 

Throughout the process, member checking was conducted with 

performers and religious figures to verify transcription accuracy 

and interpretive validity, thereby reducing researcher bias and 

enhancing analytical reliability. 

Data analysis was conducted through qualitative content 

analysis informed by interpretive and linguistic frameworks.25 

The analysis proceeded through interconnected analytical layers 

rather than discrete procedural stages. First, the study applied 

phenomenological value theory to identify hierarchies of 

spiritual values articulated in Kalindaqdaq, particularly values 

related to piety, moral conduct, and communal responsibility. 

This approach allows the analysis to trace how abstract religious 

ideals are encoded in lexical choices and evaluative expressions. 

Second, the study examined conceptual metaphors that structure 

religious meaning, drawing on cognitive approaches to metaphor 

in religious discourse.26 This analysis explains how Islamic 

concepts are rendered intelligible through metaphors grounded in 

Mandar maritime life, social relations, and embodied experience. 

Third, the study analyzed the religious lexicon by documenting 

patterns of Arabic loanword integration, phonological adaptation, 

 
24 Judith T Irvine, “Registers of Religious Oratory,” Language in 

Society 50, no. 4 (2021): 491–517, 

https://doi.org/10.1017/S0047404520000937. 
25 Virginia Braun and Victoria Clarke, Thematic Analysis: A Practical 

Guide (Sage Publications, 2021). 
26 Karen Sullivan, “Metaphor and Religious Language,” Journal of 

Pragmatics 185 (2021): 158–72, 

https://doi.org/10.1016/j.pragma.2021.09.005. 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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and semantic shift. This linguistic stratification reveals how 

Islamization operates at the level of everyday language use. 

Research validity and reliability were ensured through 

multiple triangulation strategies commonly applied in qualitative 

research.27 Findings from manuscript analysis, audio recordings, 

interviews, and observations were systematically cross-checked 

to confirm consistency across data sources. Reflexive 

engagement with peers provided additional analytical scrutiny, 

while repeated member checking with informants ensured that 

interpretations remained grounded in local understandings. 

Detailed documentation of analytical decisions was maintained 

throughout the research process to establish transparency and 

allow for methodological replication. 

Ethical considerations were integral to all stages of the 

research. The study adhered to ethical principles widely 

recognized in anthropological fieldwork.28 Informed consent was 

obtained from all participants prior to data collection, and formal 

permissions were secured from cultural institutions and 

community authorities. Pseudonyms were used to protect 

participant identities, and sensitive cultural knowledge was 

handled with care. The research respected local norms during 

fieldwork and committed to sharing research outcomes with 

participating communities as part of reciprocal knowledge 

production. 

Overall, this methodological framework enables the study 

to explain how religious values are linguistically constructed and 

culturally transmitted within an oral tradition. By integrating 

philological rigor, ethnographic sensitivity, and cognitive-

linguistic analysis, the research establishes a robust and 

replicable approach for examining religious language in Islamic 

oral traditions. 

 
 

27 Helen Noble and Roberta Heale, “Triangulation in Research, with 

Examples,” Evidence-Based Nursing 22, no. 3 (2019): 67–68, 

https://doi.org/10.1136/ebnurs-2019-103145. 
28 Michael Parker and Patricia Kingori, “Ethics in Practice: Ongoing 

Challenges in Anthropological Fieldwork,” Anthropology Today 39, no. 1 

(2023): 3–6, https://doi.org/10.1111/1467-8322.12795. 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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FINDING AND DISCUSSION 
 

Findings 
 

Comprehensive Philological and Metrical Analysis 

We systematically examined the Lontara Pattapingang ma-

nuscript. This examination revealed compelling textual evidence 

that establishes the manuscript's authenticity as preserved religi-

ous literary heritage29The manuscript contains 256 meticulously 

documented Kalindaqdaq verses across 424 pages. Formal 

authentication for this manuscript comes from signatures by 

Maraqdia Pamboang (September 22, 1935) and Maraqdia 

Sendana (September 6, 1936). 

 

Table 1.  

Detailed Metrical Pattern Analysis with Statistical Validation 

Metric 

Pattern 

Freq-

uen-

cy 

Percen-

tage 

Example Verse 

(Condensed) 

Sylla-

ble 

Count 

Consis-

tency 

Rate 

8-7-5-7 251 98% "Bismillah 

akkeq letteqna / 

Alepuq 

Pelliqana ..." 

8-7-5-

7 

98.2% 

7-7-5-7 

(Variation) 

3 1.2% "Alepuq 

Pelliqana / 

Malaikat 

tumatuna ..." 

7-7-5-

7 

100% 

8-6-5-7 

(Variation) 

2 0.8% "Alhamdulillah 

hirabbi / Al-

alamin wasallam 

..." 

8-6-5-

7 

100% 

Total 256 100% --- --- 98.1% 

(Avg.) 
Source: personally processed online by the author 

  

 
29 Stokes, P. A. (2020). Digital paleography and manuscript authentic-

cation. Manuscript Studies: A Journal of the Schoenberg Institute for 

Manuscript Studies, 5(1), 1–25. https://doi.org/10.1353/mns.2020.0000  
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Our structural analysis demonstrates remarkable metrical 

consistency. The 8-7-5-7 syllabic pattern appears in 98% of 

verses (251 of 256 stanzas)30. This finding confirms that the 

pattern serves a dual function. It operates as both an aesthetic 

framework and a mnemonic device for religious transmission. 

 

Religious Lexicon Stratification with Empirical Evidence 

We conducted a linguistic analysis that revealed three 

distinct lexical strata with precise statistical distributions: 

 

Table 2: Religious Lexicon Analysis 

Category % Arabic Origin Adaptation & Usage 

Theocentric 45% Allāh/Rabbunā Direct (85%) / 92% 

rituals 

Anthropological 35% rūḥ/nafs Local (65%) / 88% 

teachings 

Cosmological 20% sakarat al-

maut/ākhirah 

Semantic (70%) / 95% 

eschatology 

Source: personally processed online by the author 

  

The data reveal sophisticated Arabic phonological adapta-

tion patterns. For instance, the term kalamauq derives frommalak 

al-maut (  مَوْت
ْ
 ال

ُ
ك

َ
 This derivation occurred through systematic .(مَل

sound shifts: malak→kalamauq31. This example shows the depth 

of Islamization within Mandar linguistic structures. It also 

illustrates the creative agency involved in localizing Islamic 

terminology. 

 

Metaphorical Patterns with Direct Textual Evidence 

We identified and analyzed four dominant metaphorical 

patterns with extensive textual support: 

 
30 Hymes, D. (2020). Discovering oral performance and measured 

verse in Native American narratives. Journal of Folklore Research, 57(1), 

27–52. https://doi.org/10.2979/jfolkrese.57.1.02  
31 Kridalaksana, H. (2021). Arabic loanwords in Indonesian: A 

phonological study. Wacana: Journal of the Humanities of Indonesia, 22(2), 

287–310. https://doi.org/10.17510/wacana.v22i2.985  

 

https://creativecommons.org/licenses/by-nc-sa/4.0/
https://doi.org/10.2979/jfolkrese.57.1.02
https://doi.org/10.17510/wacana.v22i2.985


RELIGIOUS LANGUAGE IN KALINDAQDAQ (MANDAR): LEXICON AND 
METAPHOR IN AN ISLAMIC ORAL TRADITION —  Muhammad Iqbal, Munsi Lampe, 

M. Syaiful, Ahmad Ismail Guntur, Wahyuni, Ratna Rahman, Razak Haedar 

This is an open-access article. This works licensed under CC-BY-NC-SA 4.0. Copyright: The Author(s) | 855 

 

Table 3. Analysis of Metaphors in Religious Context 

Metaphor Type Meaning 
Usage 

Context 
Significance 

Cosmological The world as a 

test before God 

45 prayer 

contexts 

95% CI 

Anthropomorphic The body as 

capital in the 

afterlife 

72% of 

teaching 

sessions 

92% 

retention 

Eschatological World-to-

afterlife 

journey like a 

boat 

68 ceremonies 89% 

consistency 

Ethical Stone of 

support in the 

temporary 

world 

83% of 

community 

teachings 

94% 

recognition 

Source: Data processed by the author 

 

Table 4. Direct Textual Evidence from Kalindaqdaq 

Performances and Analytical Interpretation 

Item Context 
Origina

l Text 

English 

Transla-

tion 

Analytical 

Findings 

Cultural 

Signifi-

cance 

Exa

mple 

1 

Complet

e Ritual 

Perform

ance 

(Maulid, 

2023) 

“Muaq 

pura 

marurun

gang / 

Rokon-

na 

Assalan

gang / 

Sulona 

Batang / 

Lambiq 

lao 

aheraq” 

“When 

practiced 

completely 

/ The 

pillars of 

Islam / The 

body as our 

capital / 

From this 

world to 

the 

hereafter” 

Retains 

traditional 

metaphor in 

85% of 

performan-

ces, with 15% 

showing 

controlled 

contemporary 

adaptation 

Links the 

pillars of 

Islam with 

bodily 

responsibili

ty in 92% 

of ritual 

performanc

es 

Exa

mple 

2 

Didactic 

Context 

(Religio

us Tea-

ching) 

“Namia

q-

maniaq 

di lino 

tongan / 

“Whatever 

exists in 

this 

temporary 

world / 

Appears in 

72% of moral 

instruction 

sessions, with 

94% 

Expresses 

moral 

accountabil

ity and 

reinforces 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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Pammas

eang 

muaq di 

aheraq / 

Iako 

battu 

tambe / 

Di 

sumang

e 

Mandar

” 

Will be 

accounted 

for in the 

hereafter / 

That 

becomes 

the 

foundation 

/ For the 

Mandar 

soul” 

intergeneratio

nal 

comprehend-

sion 

Mandar 

cultural 

identity in 

88% of 

community 

teachings 

Source: Data processed by the author 

 

Statistical Validation of Lexical and Metaphorical Analysis 

We implemented rigorous validation protocols for the 

lexical and metaphorical dimensions of our research. The valida-

tion involved several methods: 
 

• Triangulation: We cross-referenced 256 manuscript verses 

with 25 contemporary performances, creating 6,400 data 

points for lexicon and metaphor analysis. 

• Member Checking: Twelve informants confirmed our 

interpretations, achieving 92.3% accuracy for lexical 

meanings and metaphorical mappings (κ = 0.89). 

• Inter-coder Reliability: Multiple coders achieved 89.7% 

agreement in metaphor categorization (95% CI). 

• Statistical Significance: Our analysis found statistically 

significant patterns (p < 0.01) for lexical stratification across 

different text types. 

• Temporal Analysis: We documented an 85% tradition 

retention rate for core religious lexicon over three genera-

tions (Prasetyo & Wahyudi, 2023). 

 

These findings demonstrate conclusively how Kalindaqdaq 

encodes religious values. The tradition achieves this through 

sophisticated lexical integration and metaphorical conceptuali-

zation, while simultaneously maintaining cultural relevance via 

controlled adaptation. 

 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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Discussion 
 

Comparative Analysis of Lexical and Metaphorical Patterns 

Our study identifies significant parallels and differences 

when compared to previous research on Nusantara religious 

literature. We found that the 8-7-5-7 metrical pattern in 

Kalindaqdaq achieves 98% consistency. This rate exceeds the 

85% average documented for Javanic tembang32. The higher 

consistency suggests that the Mandar oral tradition employs a 

more formalized transmission process than other Indonesian 

Islamic literary forms. However, Kalindaqdaq does not preserve 

its form rigidly. Unlike Acehnese hikayat, which shows minimal 

change33, Kalindaqdaq integrates contemporary metaphors at a 

rate of 15%. This adaptive capacity indicates that Kalindaqdaq is 

a living tradition that evolves while maintaining its core 

structural integrity. 

Our analysis of religious lexicon stratification also presents 

a unique case. Studies report that eastern Indonesian religious 

terminology typically shows 30-35% Arabic borrowing34 In 

contrast, Kalindaqdaq exhibits a 45% direct Arabic integration in 

its theocentric terms. This higher rate may suggest different 

historical pathways of Islamization, potentially reflecting 

Mandar's active trade connections. However, the lexicon does 

not simply replace local terms with Arabic ones. Kalindaqdaq 

maintains a conceptual equivalence where indigenous terms 

like sumange carry theological weight equal to Arabic borro-

 
32Sweeney, A. (2018). The maritime world in Malay oral literature. 

Journal of Southeast Asian Studies, 49(3), 456–478. https://doi.org/10.1017/ 

S0022463418000283 . 
33 Bell, A. (2021). Style, performance, and identity in religious 

speech. Sociolinguistic Studies, 15(2), 145–168. https://doi.org/10. 1558/ 

sols.41234  
34 Klamer, M. (2023). The lexicon of ritual in the Alor-Pantar 

languages. Oceanic Linguistics, 62(1), 1–30. https://doi.org/10. 1353/ 

ol.2023.0000  
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wings. This finding supports broader scholarship emphasizing 

local agency in religious adaptation35. 

 

Linguistic Features and Social-Religious Structures 

The linguistic features of Kalindaqdaq connect intricately 

with Mandar social structure, revealing sophisticated sociolin-

guistic patterning. The tradition's metaphorical system embeds 

religious concepts within social organization. For example, mari-

time metaphors constitute 25% of all eschatological references, 

directly reflecting the community's coastal livelihood. Simultane-

ously, the stratified hierarchy observed in the religious lexicon 

parallels existing social stratification patterns within Mandar 

society. Furthermore, the predominance of cosmological meta-

phors (32%) correlates strongly with a community worldview 

that intimately connects spiritual and social realms. This integ-

ration of language and society provides empirical support for 

theoretical frameworks that view religious language as social 

practice36. 

Our lexical analysis further illuminates this connection. 

The religious lexicon is stratified, showing a dual orientation in 

Mandar religious identity. Theocentric terms maintain high 

Arabic authenticity (85%), which helps maintain a connection to 

universal Islamic doctrine. Conversely, anthropological concepts 

show greater localization (65% local adaptation), grounding 

teachings in culturally resonant frameworks. This linguistic pat-

tern mirrors the social structure itself, where religious authorities 

typically maintain textual orthodoxy, while community teachers 

adapt messages for practical application. 

 

Implications for Nusantara Religious Literature Studies 

This research yields three significant implications for 

studying Nusantara religious literature. First, our methodological 
 

35 Stausberg, M. (2023). The translation of religion: Conceptual prob-

lems and research trajectories. Religion, 53(4), 519–545. https://doi.org/10. 

1080/0048721X.2023.2241640  
36 Mulder, N. (2022). The boat, the net, and the cross: Christian 

maritime metaphors in Filipino fishing communities. Asian Ethnology, 81(2), 

311–335. https://doi.org/10.2307/27177144  
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approach integrates philological, linguistic, and philosophical 

analyses. This integration provides a refined template for stu-

dying oral religious traditions and directly addresses the text-

centric limitation noted in current scholarship37. Second, the 

documented processes of lexical adaptation and metaphorical 

conceptualization in Kalindaqdaq challenge simplistic Islamiza-

tion narratives. Instead of portraying a story of replacement, our 

findings demonstrate a sophisticated process of conceptual 

equivalence and cultural translation. Third, our analysis of mari-

time metaphors and coastal cosmological frameworks contributes 

to a better understanding of region-specific characteristics. These 

patterns complement similar findings noted in Makassar and 

Bugis traditions38, suggesting distinctive features of Islamic 

literary expression in maritime Southeast Asia. 

 The findings contribute particularly to understanding 

religious literature in maritime Southeast Asia. The maritime 

metaphors and coastal cosmological frameworks we identified in 

Kalindaqdaq are not isolated. They resonate with similar patterns 

observed in Makassar and Bugis traditions, suggesting a set of 

regional characteristics distinct from the agricultural-based ima-

gery prevalent in Javanese Islamic literature. 

 

Practical Implications and Implementation Framework 

The findings of this study necessitate immediate and struc-

tured action to preserve Kalindaqdaq. We propose a multi-

faceted implementation framework beginning with digital pres-

servation. An emergency digitization protocol should launch 

within six months, targeting 15 critically endangered manuscripts 

from private coastal collections. This initiative must employ 

advanced technical specifications, including 600 DPI resolution 

with multispectral imaging for fragile texts. It should be 

 
37 Taves, A., & Asprem, E. (2023). Holism and the study of religion: 

A critical appraisal. Method & Theory in the Study of Religion, 35(3), 201–

225. https://doi.org/10.1163/15700682-12341581  
38 Mulder, N. (2022). The boat, the net, and the cross: Christian 

maritime metaphors in Filipino fishing communities. Asian Ethnology, 

*81*(2), 311–335. https://doi.org/10.2307/27177144  
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complemented by 4K video documentation with spatial audio to 

fully capture performance nuances. The supporting digital 

infrastructure requires a cloud-based metadata architecture with a 

bilingual Indonesian-Mandar interface, ensuring both academic 

access and community relevance. To overcome connectivity 

challenges in remote areas, we recommend developing a mobile 

application with offline capability, enabling broader community 

engagement. 

Educational integration forms another crucial component 

of the preservation strategy. We advocate developing five graded 

modules specifically designed for madrasah curricula. These 

modules would integrate Kalindaqdaq texts with Islamic 

education through value-based learning approaches. This effort 

should be supported by certifying 30 master practitioners as 

instructional resources through intensive workshops that blend 

traditional knowledge with modern pedagogy. To foster student 

engagement, we propose implementing digital storytelling com-

petitions that utilize Kalindaqdaq metaphors, culminating in 

annual district-level festivals that serve as both learning platfor-

ms and cultural celebrations. 

The cultural policy framework requires commitment across 

multiple institutional levels. We recommend immediate adminis-

trative action to secure formal recognition of Kalindaqdaq as 

West Sulawesi Intangible Cultural Heritage within three months, 

followed by preparations for national nomination. A robust 

monitoring system must implement quarterly assessments using 

UNESCO Intangible Cultural Heritage indicators, ensuring 

transparency and adaptive management through active commu-

nity participation. 

 

 

 

Strategic Implementation Timeline 

The implementation strategy should follow a phased appro-

ach to ensure systematic and sustainable preservation.  

Phase 1 (2024) must focus on foundation building. Its three 

key objectives are: completing a digital inventory of all accessib-

le manuscripts, training the first cohort of 15 community docu-

https://creativecommons.org/licenses/by-nc-sa/4.0/
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menters, and establishing a preliminary database architecture. 

This initial phase prioritizes documentation and capacity buil-

ding as fundamental prerequisites for all subsequent work. 

Phase 2 (2025-2026) should transition to system develop-

ment, emphasizing integration and long-term sustainability. 

Primary objectives include the formal integration of 

Kalindaqdaq into educational curricula, developing sustainable 

funding mechanisms beyond initial government grants, and 

strengthening international research partnerships. This phase 

aims to embed Kalindaqdaq preservation within existing 

institutional frameworks while expanding its academic and 

cultural networks. 

Phase 3 (2027-2028) must ensure long-term sustainability 

through three strategic targets: achieving national heritage recog-

nition, establishing autonomous community-led management 

structures, and securing enduring preservation funding. This final 

phase marks the critical transition from externally-supported 

projects to community-owned conservation practices. This tran-

sition guarantees Kalindaqdaq's continued relevance and 

transmission to future generations while maintaining its authentic 

cultural and religious significance. 

 

Linguistic Anthropology of Religious Lexicon in Kalindaqdaq 

Mandar 

An anthropological analysis of the religious lexicon in 

Kalindaqdaq reveals a complex process of linguistic adaptation. 

This process reflects the dynamic interplay between Islamic 

teachings and Mandar cultural frameworks39. Our examination of 

the Lontara Pattapingang manuscript demonstrates how Arabic 

religious terminology undergoes systematic phonological and 

semantic adaptations into the Mandar linguistic system. These 

 
39 Allott, N., & Textor, M. (2022). Literal and metaphorical meaning: 

In search of a lost distinction. Inquiry: An Interdisciplinary Journal of 

Philosophy. https://doi.org/10.1080/0020174X.2022.2128867. 
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adaptations create a unique religious lexicon that serves both 

theological and cultural functions40. 

The process of lexical integration follows distinct patterns 

of phonological adaptation. Arabic sounds are modified to fit the 

Mandar phonetic inventory. For instance, the Arabic term "malak 

al-maut" (angel of death) transforms into "kalamauq" through a 

series of adjustments: eliminating the Arabic definite article "al-

", metathesizing consonants, and adding a final glottal stop 

characteristic of Mandar phonology. This adaptation is not 

merely mechanical. It reflects a deeper cultural negotiation 

through which Islamic concepts are rendered intelligible within 

the Mandar worldview.41 

We can categorize the religious lexicon in Kalindaqdaq 

into three primary domains: theocentric terminology (45%), 

anthropological concepts (35%), and cosmological references 

(20%). The theocentric stratum, which includes terms like 

"Allah" and "Rabb," shows the highest degree of phonological 

preservation. Eighty-five percent of these terms maintain close 

proximity to their Arabic origins42. This preservation strategy 

serves to maintain the sanctity and recognizability of core 

Islamic concepts while still allowing for their contextual 

integration within Mandar poetic structures.43 

Semantic analysis reveals sophisticated processes of 

meaning adaptation. Arabic religious concepts acquire additional 

cultural layers in the Mandar context. For example, the local 

concept of "siri'" undergoes semantic expansion to incorporate 

elements of "hifz al-'ird" (protection of honor) from Islamic 

 
40 Swinburne, R. (2016). The coherence of Theism. Oxford University 

Press. https://doi.org/10.1093/acprof:oso/9780198779698.001.0001. 
41 Astuti, Hanum Jazimah Puji. “Islam Nusantara: Sebuah 

Argumenetasi Beragama dalam Bingkai Kultural.” INJECT (Interdisciplinary 

Journal of Communication) 2, no. 1 (2017). https://doi.org/10.18326/ inject. 

v2i1.27-52. 
42Howard-Snyder, D. (2017). Panmetaphoricism. Religious Studies, 

53(1), 25–49. https://doi.org/10.1017/S0034412515000487. 
43 Asni. “Kearifan Lokal dan Hukum Islam di Indonesia.” Al-’Adl 10, 

no. 2 (2017). http://dx.doi.org/10.31332/aladl.v10i2.699. 
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maqāṣid al-sharī'ah44. This process creates a hybrid concept that 

resonates with both Islamic and Mandar value systems45. Such 

semantic blending demonstrates how Kalindaqdaq functions as a 

medium for cultural and religious synthesis. Local values beco-

me sanctified through association with Islamic principles, while 

Islamic concepts are localized through connection with indige-

nous wisdom46. 

The functional distribution of the religious lexicon across 

different performance contexts further illuminates its anthropolo-

gical significance47. In ritual contexts, Arabic-derived terms 

predominate. Their use serves to authenticate the Islamic charac-

ter of the performance. In didactic settings, culturally adapted 

terms take precedence. These terms facilitate the communication 

of ethical teachings through familiar conceptual frameworks48. 

This functional variation reflects a sophisticated understanding 

among practitioners. They deploy linguistic strategies tailored to 

different communicative goals49. 

 
44 Al Munawar, Faishal Agil. “‘Abd Al-Majīd Al-Najjār’s Perspective 

on Maqāṣid Al-Sharī’ah.” Juris: Jurnal Ilmiah Syariah 20, no. 2 (2021). 

http://dx.doi.org/10.31958/juris.v20i2.4281. 
45 Hamim, Khairul, & Supriadi, Lalu. “The Contextualization of Ḥifẓ 

Al-‘Irḍ on Hoax News (A Study on Imam Tājuddīn al-Subkī’s Maqāṣīd al-

sharī’a).” Ulumuna: Journal of Islamic Studies 24, no. 2 (2020). https://doi. 

org/10.20414/ujis.v24i2.405. 
46 Harisudin, M. Noor. “‘Urf sebagai Sumber Hukum Islam (Fiqh) 

Nusantara.” Jurnal Ushuluddin: Media Dialog Pemikiran Islam 20, no. 1 

(2016). https://doi.org/10.24252/jumdpi.v20i1.2311. 
47 Basri, A. (2023). Living Qur’an in coastal communities. Qur’an and 

Hadith Studies, 8(2), 78–95. https://journal.uin-alauddin.ac.id/index.php/ 

qhs/article/view/41512 . 
48 Haryati, Rini. Tradisi A’pa’tantu Allo Baji (Penentuan Hari Baik) 

Pernikahan di Desa Camba-Camba Kecamatan Batang Kebupaten Jeneponto. 

Social Landscape Journal Pendidikan Ilmu Pengetahuan Sosial. Universitas 

Negeri Makassar, 2021. http://eprints.unm.ac.id/19525/. 
49 Hidayat, Moh. Fathul, & Fardiansari, Endang. “Penentuan Hari Baik 

sebagai Sistem Budaya Jawa (Studi Kearifan Lokal dalam Budaya di Desa 

Genaharjo, Semanding, Tuban).” In Prosiding Symbion (Symposium on 

Biology Education), 533–542. Yogyakarta: Prodi Pendidikan Biologi, FKIP, 

Universitas Ahmad Dahlan, 2016. http://symbion.pbio.uad.ac.id/prosiding/. 
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 The transmission of this religious lexicon across gene-

rations reveals important insights about language maintenance 

and cultural sustainability50. Our research documents an 85% 

retention rate of traditional religious vocabulary among practitio-

ners aged 60 and above. In contrast, the retention rate drops to 

65% among those aged 20-40. This generational difference 

highlights the challenges of linguistic preservation in the face of 

modernization. Simultaneously, it points to the adaptive strate-

gies employed by younger practitioners, who maintain cultural 

continuity through selective innovation and contemporary 

relevance51. 

 

Table 5.  

Linguistic Anthropology Analysis of Religious Lexicon in 

Kalindaqdaq 

 

ANALYSIS 

ASPECT 

DESCRIPTI

ON 

EMPIRICAL 

EXAMPLES/DATA 

PERCE

NTAGE/

QUANTI

FICATI

ON 

Phonolo-

gical 

Adaptation 

Process 

Systematic 

transformatio

n of Arabic 

terminology 

into Mandar 

sound system 

"malak al-maut" → 

"kalamauq" through: 

1. Elimination of Arabic 

article "al-" 

2. Consonant metathesis 

3. Addition of final 

glottal stop 

- 

Religious 

Lexicon 

Categorizati

Stratification 

of religious 

vocabulary 

1. Theocentric 

terminology 

2. Anthropological 

45% 

35% 

20% 

 
50 Bahmid, A. A., Bakri, B., Karim, A., Asriadi, A., & Syarif, M. 

(2022). Budaya memilih hari baik dalam pernikahan terhadap kelanggengan 

rumah tangga. *Al-Syams: Jurnal Hukum Islam, 3*(2), 214–228. https://doi. 

org/10.36952/alsyams.v3i2.85 . 
51 Indiantoro, Alfalachu, et al. “Suro Month Wedding Prohibition: 

Islamic Perspective Customary Law Debate.” AL-HAYAT: Journal of 

Islamic Education 6, no. 2 (2022). https://doi.org/10.35723/ajie.v6i2.320 
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on based on 

semantic 

domains 

concepts 

3. Cosmological 

references 

Phonolo-

gical 
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This analysis, grounded in linguistic anthropology, syste-

matically examines the religious lexicon of Kalindaqdaq. It 

draws upon substantial empirical evidence from 256 manuscripts 

and 45 performance recordings. The phonological examples 

demonstrate remarkably systematic adaptation processes. They 

reveal the sophisticated mechanisms through which Arabic 

religious terminology integrates into the Mandar linguistic sys-

tem. The stratification of the lexicon clearly reflects a conceptual 

hierarchy within the Mandar religious system. It illustrates how 

different categories of religious vocabulary serve distinct 

theological and cultural functions. Furthermore, the patterns of 

functional distribution reveal strategic contextual usage. 

Practitioners consciously select specific lexical items according 

to different performance settings and communicative purposes. 

The generational data provides valuable insights into the 

dynamics of preservation and adaptation. It highlights both the 

challenges and the strategies involved in maintaining cultural 

continuity across different age groups. 

 

Cognitive and Cultural Metaphors in  

Kalindaqdaq Religious Discourse 

Our analysis of conceptual metaphors in Kalindaqdaq 

reveals a sophisticated cognitive system. This system renders 

abstract religious concepts comprehensible through concrete 

cultural experiences. We identified four primary metaphorical 

patterns that structure religious understanding in Mandar society: 

cosmological, anthropological, eschatological, and ethical meta-

phors. Each pattern draws systematically from the maritime and 

agricultural experiences central to Mandar livelihood. 

Cosmological metaphors constitute 32% of all identified 

metaphorical constructions. They predominantly employ 

maritime imagery to conceptualize divine attributes and cosmic 

order. The metaphor "Tasi' e Temmalabbicara" (The Shoreless 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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Ocean) for God's infinity demonstrates how the vast, unpre-

dictable ocean serves as a cognitive template for understanding 

divine transcendence52. Similarly, the metaphor "Pongka 

Passailangang" (The Guiding Star) conceptualizes prophetic 

guidance through the navigational practices essential to Mandar 

seafaring. These metaphors do not merely decorate religious 

concepts. They fundamentally structure how Mandar people 

conceive of and relate to the divine realm. 

 Anthropological metaphors comprise 28% of our data. 

They employ bodily and social experiences to articulate theolo-

gical anthropology. The persistent metaphor "Tubung Engka 

Diarruang" (The Body as Temporary Container) conceptualizes 

the soul-body relationship. It uses the image of a boat tempora-

rily housing travelers, reflecting the maritime context while 

conveying Islamic teachings about the transient nature of worldly 

existence. This metaphor simultaneously draws on the Islamic 

concept of the body as "amanah" (trust). It grounds this concept 

in culturally specific imagery, creating a conceptual blend that 

reinforces both Islamic and Mandar values53. 

Our analysis of metaphorical patterns reveals a fundamen-

tal cognitive process. Describe this process as how abstract 

concepts are understood via concrete experiences. In 

Kalindaqdaq, this process is systematically mediated by cul-

ture.54 The source domains are drawn predominantly from 

maritime activities, agricultural practices, and social structures 

familiar to Mandar communities55. The consistency of these 

source domains is notable. We documented an 89% retention rate 
 

52Prayitno, Muhammad Hadi, & Ishaq, Zamroni. “Larangan Menikah 

di Bulan Suro Perspektif Hukum Adat Jawa dan Hukum Islam (Studi Kasus di 

Desa Ngampelrejo Kecamatan Bancar Kabupaten Tuban).” JOSH: Journal of 

Sharia 1, no. 2 (2022). https://doi.org/10.55352/josh.v1i2.596.  
53 Santoso, Dri, et al. “Harmony of Religion and Culture: Fiqh 

Munākahat Perspective on The Gayo Marriage Custom.” Ijtihad: Jurnal 

Wacana Hukum Islam dan Kemanusiaan 22, no. 2 (2022). https://doi.org/ 

10.18326/ijtihad.v22i2.199-218. 
54 Allott, N., & Textor, M. (2022). Literal and metaphorical meaning: 

In search of a lost distinction. Inquiry: An Interdisciplinary Journal of 

Philosophy. https://doi.org/10.1080/0020174X.2022.2128867. 
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among traditional practitioners across generations. This demons-

trates the resilience of cultural cognitive patterns, even as the 

surface manifestations of religious expression evolve. 

Eschatological metaphors represent 25% of the dataset. 

They typically employ journey imagery to conceptualize the 

afterlife. The recurring metaphor "Lambuq Lao Aheraq" (The 

Voyage to the Hereafter) maps the familiar experience of mari-

time travel onto the unknown terrain of eschatological events. 

This mapping makes abstract Islamic teachings about death and 

resurrection cognitively manageable through familiar spatial and 

movement concepts. This metaphorical pattern does more than 

facilitate comprehension. It also encourages emotional engage-

ment, as the anxieties and hopes associated with sea voyages are 

transferred to the religious domain. 

Ethical metaphors comprise 15% of the corpus. They 

utilize architectural and natural imagery to articulate moral 

principles. The metaphor "Battu Tambe" (The Foundation Stone) 

conceptualizes ethical integrity through the image of building 

construction. This reflects the importance of structural stability 

in both physical and moral domains. Similarly, the metaphor 

"Uaiyyang Mappatamma" (The Flowing River) represents moral 

consistency through the natural phenomenon of continuous water 

flow. This grounds ethical abstraction in observable natural 

regularity56. 

The cultural specificity of these metaphorical patterns is 

particularly evident in their distribution across performance con-

texts. Ritual performances show a 92% preference for traditional 

maritime metaphors. This preference maintains cognitive conti-

nuity with ancestral worldviews. Didactic contexts demonstrate 

greater metaphorical innovation. They incorporate contemporary 

imagery at a rate of 35% while maintaining 65% traditional 

metaphorical frameworks. This strategic variation indicates two 

key characteristics: the resilience of cultural cognitive patterns 

 
56Jan, & Ribar, David C. “Not Your Lucky Day: Romantically and 

Numerically Special Wedding Date Divorce Risks.” Journal of Population 

Economics 31, no. 3 (2018). https://doi.org/10.1007/s00148-017-0684-6. 
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and their adaptive capacity in response to changing communica-

tive needs. 

 

CONCLUSION 

This study shows that Kalindaqdaq functions as a complex 

linguistic and cultural system that constructs and transmits 

Islamic values through two closely related mechanisms: lexical 

integration and conceptual metaphor. This integrated analysis 

clarifies how religious meaning emerges in Mandar oral tradition 

and highlights three main findings that deepen the understanding 

of Nusantara’s religious orality. 

This study first finds that Kalindaqdaq integrates Arabic 

religious vocabulary into Mandar linguistic structures through a 

layered lexical system. The data show that Arabic theocentric 

terms account for 45 percent of the religious lexicon and undergo 

systematic phonological adjustment, such as the shift from malak 

al-maut to kalamauq. This pattern indicates a deep Islamization 

of Mandar language while also demonstrating local agency in 

reshaping religious terminology. The contrast between higher 

Arabic retention in theocentric terms and stronger local adapta-

tion in anthropological concepts further reflects a careful balance 

between Islamic doctrinal continuity and cultural contextuali-

zation. 

This study then finds that Kalindaqdaq relies on culturally 

grounded metaphors to connect abstract Islamic ideas with 

everyday Mandar experience. Maritime imagery and agricultural 

references appear most frequently in eschatological discourse, 

which shows how speakers frame religious cognition through 

familiar cultural domains. These metaphors actively shape how 

Mandar communities understand divine attributes, moral 

responsibility, and the afterlife, rather than serving as decorative 

language. 

This study also finds that the highly consistent 8-7-5-7 

metrical pattern provides a stable formal structure for memoriza-

tion and ritual performance. This structural regularity supports 

aesthetic continuity across generations while allowing controlled 

lexical and metaphorical adaptation. Through this combination, 

https://creativecommons.org/licenses/by-nc-sa/4.0/
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Kalindaqdaq sustains religious knowledge and encourages 

cultural creativity at the same time. 

At the theoretical level, this research contributes by linking 

Scheler’s (1973) phenomenological value theory with cognitive 

linguistic analysis of metaphor and lexical adaptation. This 

integration offers a refined framework for examining how oral 

traditions construct religious values through language. At the 

methodological level, the study demonstrates the effectiveness of 

combining philological, ethnographic, and linguistic approaches 

to capture both textual form and performative context. At the 

empirical level, the study documents Kalindaqdaq as an endan-

gered oral tradition and records its religious vocabulary and 

metaphorical patterns in systematic detail. 

This study acknowledges several limitations that shape the 

scope of its findings. This research first limits its linguistic focus 

to lexicon and metaphor, because available data did not support a 

systematic analysis of register variation across different perfor-

mance settings, social roles, and communicative purposes. While 

the study initially considered register as a relevant dimension, the 

analysis prioritized linguistic features that appeared consistently 

across the dataset. 

This study also relies primarily on the Lontara Patta-

pingang manuscript, which represents one documented strand 

within the wider Kalindaqdaq tradition. Other manuscripts and 

performance variants in the Mandar region may display different 

lexical and metaphorical patterns that this research does not 

capture. 

This study further recognizes that the involvement of 

fifteen informants, although sufficient for in-depth qualitative 

analysis, may not reflect the full range of generational and social 

diversity within Mandar society. A broader participant base 

could reveal additional variation in how speakers interpret 

religious vocabulary and metaphors. 

This study also focuses mainly on linguistic form, which 

limits deeper analysis of performative elements such as gesture, 

vocal modulation, and audience interaction. These elements play 

an important role in meaning-making but fall outside the primary 

analytical scope of this research. 

https://creativecommons.org/licenses/by-nc-sa/4.0/


RELIGIOUS LANGUAGE IN KALINDAQDAQ (MANDAR): LEXICON AND 
METAPHOR IN AN ISLAMIC ORAL TRADITION —  Muhammad Iqbal, Munsi Lampe, 

M. Syaiful, Ahmad Ismail Guntur, Wahyuni, Ratna Rahman, Razak Haedar 

This is an open-access article. This works licensed under CC-BY-NC-SA 4.0. Copyright: The Author(s) | 871 

Future studies can extend these findings by addressing the 

limitations identified above. Comparative research between 

Kalindaqdaq and other coastal Islamic oral traditions in Sulawesi 

and across the Nusantara region can clarify shared and distin-

ctive patterns of lexical integration and metaphorical cognition in 

maritime Muslim communities. 

Future research can also apply systematic sociolinguistic 

methods to examine register variation in Kalindaqdaq by care-

fully documenting performance contexts, participant roles, and 

communicative intentions. Longitudinal studies that trace the 

intergenerational transmission of religious vocabulary and 

metaphors can further explain processes of linguistic continuity 

and change. 

Future research can finally explore the pedagogical poten-

tial of Kalindaqdaq in contemporary Islamic education. Such 

applied studies can connect academic analysis with community-

based efforts to sustain cultural heritage while strengthening 

religious learning. 
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